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Just as every class of society knows the words Imaan, Islaam 
and Kufr such that the illiterate of the deviated groups also 
know it, similarly, it is just as difficult to provide a 
comprehensive, all-encompassing definition for them. This is 
not specific to Imaan and Kufr, but regarding general words 
the meaning of which a child too does not have any doubt or 
misgiving. For example, hat, shirt, trouser, shoes, house, table, 
chair, jug, glass etc. However, if there is a question regarding a 
comprehensive all-encompassing meaning of these words, 
then the greatest of masters will be confused. Even after 
giving a definition after thinking and pondering, there will be 
danger that probably some individual has been left out of the 
understanding or something that is not part of the purport will 
fall into the definition. 


The scholars of before, the Mufassireen, the Muhadditheen, 
juro-consultants and Mutakallimeen have provided complete 
definitions for Imaan and Islaam then they have defined Kufr 
and have discussed at length its types and have written 
separate booklets on it. In these times, the treasure house of 
Islaamic knowledge, the chain of scholars, the teacher of 
teachers, my master and teacher Hadhrat ‘Allamah Maulana 
Muhammad Anwar Shah Kashmiri (RA) - former head teacher 
at Dar ul Ulum Deoband wrote a complete and detailed book 
on this subject titled ‘Ikfaar ul Mulhideen’. The cause for 
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writing the book was that a special type of Kufr called 
Zandaqah or Ilhaad and is the hypocritical Kufr of this time — in 
order to differentiate it from Islaam and Imaan — and in order 
to differentiate between Zindeeq and Muslim has always been 
a ruling that required thought. Based on the general ignorance 
of the knowledge of Qur’aan and Hadith in this time, it has 
become even more difficult since seeing that the Mulhideen 
and Zanaadaqah are propagating the worst Kufr in the guise of 
Islaam, they have become part of the Muslim society and are 
biting the Muslims in the guise of a friend while they are foes. 
Many pious hearted Muslims have also fallen into the trap 
such that whoever says that he is a Muslim he should be 
understood to be a Muslim even though he has some other 
type of beliefs and does other types of actions. In today’s time 
it is called intelligent politics. However, the necessary result of 
this is that Islaam does not refer to any reality or belief or 
viewpoint but it is some word that has no meaning. Whoever 
wants to, he can have any type of belief, he can stay firm on 
his thoughts and actions and be a Muslim. Islaam cannot 
enforce any ruling on him. 


The amount of destructive consequences for Islaam and 
Muslims of such a Fitnah needs no explanation. Therefore, it 
has become an important need of the time to clearly explain 
this type of Kufr that is in the clothing of Islaam and that has 
come into vogue with the practise of Islaam. 


In this matter, two things are such that leave alone the 
masses, even the people of knowledge can fall into confusion 
regarding it. 


a. Generally the juro-consultants and scholars have 
clearly mentioned that whoever has some belief of 
Kufr but he does not state so clearly, but he holds that 
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view with some interpretation, he will not be called a 
Kaafir. It is also quite apparent that whoever together 
with claiming Islaam also chooses some Kufr belief or 
view, then he definitely will use the barrier of some 
interpretation and choose it. The result will be that it 
will not be permissible to call anyone who claims 
Islaam to be a Kaafir whereas the clear texts of the 
Qur’aan and Hadith contradict this. Therefore it was 
necessary that the unanimous principle of the juro- 
consultants and the Mutakallimeen is clarified, the 
statement that says that if someone has a Kufr belief 
together with interpretation, then it does not cause 
Kufr. 


b. This ruling is proven from a clear authentic Hadith and 
it is accepted amongst the scholars and juro- 
consultants that anyone of the Qiblah cannot be called 
a Kaafir. The result of this is that apparently the one 
who claims to be a Muslim and makes the Ka’bah his 
Qiblah, then no matter how incorrect beliefs he has 
regarding Allaah and His Rasul (SAW), and he mocks 
them, he cannot be called a Kaafir. 


Both of these doubts are based on knowledge and research. 
Therefore, it became more necessary to clarify the reality. 
That is why Hadhrat Ustaadh Hadhrat Shah Saheb (RA) lifted 
his pen and wrote on this subject. He wrote a unique book, 
such a book the like of it in terms of comprehensiveness was 
not written before it. 


However, firstly, this book is in Arabic. Secondly, Hadhrat Shah 
Saheb (RA) is such a high ranking scholar that in order to grasp 
what he says one needs to be a great scholar one’s self. The 
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consequence was that the masses were deprived of taking 
benefit from it already and the daily retrogression in ability 
(Isti’daad) also deprived most of the people of knowledge. The 
moment the book was published, many people requested that 
the subject matter of it be written in an easy way and clear 
Urdu. Many people brought this to my attention as well and | 
felt this need from before already. 


However, destiny had it that this work be delayed until today. 
Now that the Fitnah of Qaadiyaanism has taken a new grip in 
Pakistan and the hunters who mix and confuse Kufr and 
Islaam have brought a new trap into the arena.’ Therefore, 
this matter once again became a matter of debate for the 
Muslims of Pakistan. At this time, the need was greatly felt 
and taking the name of Allaah, the pages before you were 
begun. 


In this work, all the subject matter, discussions and research 
of our honourable teacher has been taken but the sequence 
and explanation is all of this lowly one’s (the author). Our 
honourable teacher hinted towards a special Fitnah and his 
answers were towards specific objections. Therefore, the 
detailed research of Islaam and Imaan or Kufr and its types 
were not in the book. This lowly one has added and without 
making the beliefs and thoughts of a specific sect the basis of 
discussion, we have made an effort to clarify in a general and 
complete way the ruling of Kufr and Islaam. Now, all praise 
be to Allaah, this book contains all the necessary aspects 
regarding the matter of Kufr and Islaam and it is sufficient to 
remove doubts. 


' The Research Court in Panjab were asked questions regarding Muslim, Kaafir, Islaam and 
Kufr 
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When Pakistan was formed, together with the discussion of 
Kufr and Islaam, the doors to another discussion opened. That 
is, the differentiation between nations in the world. Should it 
be on the basis of lineage, country, colour or language, or 
should it be on the basis of religion, i.e. Kufr and Islaam. After 
the formation of Pakistan this matter came forward in various 
ways. Therefore, in the beginning, a comprehensive discussion 
in the light of the Qur’aan and Hadith has also been brought. 


Muhammad Shafi’ (May Allaah forgive him) 
Karachi 

Jumad al Awwal 1373 

January 1952 





Introduction 


The principle that separates one nation from another 


In essence, all mankind was one nation and one religion. They 
were born from one set of parents. In the beginning, the 
viewpoints, beliefs and principles of social life and business 
were also one. All of them believed in one Allaah and they 
understood His commands as compulsory to follow — the 
commands that reached them through the Rasul. Then, as 
they spread in the world and they went far from each other. 
They increased and this separation covered from east to west 
and from north to south, and they covered all corners of the 
earth. Then there arose a difference in the principles of social 
life and business. Differences arose in language and in day to 
day speech. Together with this, beliefs and viewpoints were 
affected. In place of worshipping Allaah, the door to 
worshipping creation opened. The creation of Allaah split into 
various nations and fighting on the basis of nationalism began. 
Together with the fighting amongst nations, a need arose to 
help and assist. So, various groups, upon various principles 
began to get allies and aides. 


The world was understood to be four nations in the 
beginning, based on the four directions, east, west, south 
and north. Then on the basis of the seven continents, the 
nations were taken to be seven. (Milal wan Nihal of 
Shahristaani p.2) Then, on the basis of lineage and race, a 





person gathered his nation and fought other tribes and 
bloodlines. 


Some made their nations based on geographical boundaries 
and country or on the basis of language. Those that were 
different on the basis of these criteria were understood to be 
separate and enemies. Some made the basis of the nation to 
be viewpoint and beliefs and made those who worship 
creation to be one nation and made those who worship Allaah 
to be the enemy. 


da) Lad) oy Casas ah) Cy ge 


In every era and in every nation, Allaah sent His Ambiyaa’ for 
the success and salvation for the son of Aadam. 


pp Lead MY) al Gye Gls 


In every nation (from our side) a warner had passed 


The teaching of all these Ambiyaa’ was that leave all this made 
up differences and become one nation again. Leave out 
worshipping creation and worship only one Allaah. Take 
lineage, geographical borders and language differences to be 
signs of the complete power of Allaah and only in order to 
create ease in the society they serve as causes and blessings. 
Do not make them a basis for splitting the nations. Some 
people accepted and the wretched ones rejected and 
opposed. By adopting this path the war between Kufr and 
Islaam began. 


Our Rasul, the Final Messenger 0 also brought this message in 
accordance to the Sunnat of all the Ambiyaa’. He spread it in 


the most effective way. On one side the Qur’aan stated that 
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lineage, country and language differences are signs of the 
power of Allaah and blessings of Allaah. By doing so, it also 
showed the correct place for it that they are causes in order to 
create ease in society. They are not reasons for splitting 
nations. Look at the following Qur’aanic verses: 


IS 68 G ASSN alls aS) Cals GaN Sil glatal GI aatil bees 
Sealed as 
Also among His Aayaat is the creation of the heavens 
and the earth and the variety of your languages and 
colours. There are certainly Aayaat in this for those 
who have knowledge [Surah Room 30:22] 


| gaya Dias gah aSUilas g 


And made you into various families and tribes so that 
you may recognise each other [Surah Hujuraat 49:13] 


On the other hand, the Qur’aan establishes the call to the 
eternal oneness. The verse before the above quoted one 
states, 


csi 83 dye huis Oy Gat dl 


O people! We have certainly created you from a single 
male and female [Surah Hujuraat 49:13] 


UGB Lake GIB 5 Bly jt Oe pSalS 


Who created you from a single soul, created its spouse 
from it [Surah Nisaa’ 4:1] 


In his farewell Hajj, while delivering the sermon, Rasulullaah 
(SAW) said this when discussing the Islaamic way and its basic 
principles, 





ie le anal V5 eae (le C2 pal eed Y any aS) Gull LI 
dic aSe SI Oy! os sil Y) eal le ape Yip agul le pal Y; 
aSlail til 


O people, your Rabb is One. There is no virtue of an 
Arab over a non Arab and no virtue of a non Arab over 
an Arab. Similarly, there is no superiority of a white 
person over a black person or a black person over a 
white person, except on account of Taqwa. Indeed the 
most honoured among you in the sight of Allaah is the 
one who has the most Taqwa. 


In summary, the summary of the call of Rasulullaah (SAW) in 
this matter was that the world that is involved in splitting the 
nations and nationalism should once again come onto being a 
single, unified, proper nation which was the inheritance of 
their great-grandfather Hadhrat Aadam (AS). 


Two paths were chosen for this, 


First: the incorrect foundations of the division of nations, i.e. 
lineage, language and national principles made by people 
were made baseless and refuted at once. This is because if 
nations are split according to these foundations and the 
division of man is accepted, then this goes against logic that 
on the basis of land or family — which are involuntary and 
weak reasons, a person should be understood to be of 
another nation in national and communal matters. 


Secondly, if the division of the unified nation of man were 
accepted, then they cannot be removed at any time or under 
any condition. Whichever person is born into an Arab family 
or non Arab family, it is not within his choice to be born into 
another family. Similarly, the person born in Asia cannot be 
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born a second time in Europe. In summary, these 
geographical, national, language and lineage divisions are 
based on much wisdom. No one has the capacity to erase 
them and no intelligent person can strive to remove them. It is 
necessary that these characteristics are taken on their correct 
platform such that they only exist for ease in society and in 
business dealings. The division of nations has no relation to 
them. 


Second: the call of unity was that the principle of dividing 
nations based on viewpoints and beliefs is accepted. This 
means that those who believe in Allaah and those who reject 
him cannot join and be one nation. Undoubtedly, those who 
deny Allaah and His Rasul are separate from those that 
believe. They will be classified as another religion and another 
nation. The Qur’aan states the following regarding this 
principle, 


(Ag Sing yilS aSied aSald 


He has created you, some of you are disbelievers and 
some of you are believers 


Another place states, 
| 5S Leg | SLE Le} Ganall olisae Li] 


We guided him to the path, so he is either grateful or 
ungrateful 


In one place, based on this difference of viewpoint and belief, 
one group is called the ‘Group of Allaah’ and the other ‘The 
group of Shaytaan’. 
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In summary, the difference of belief and viewpoint is 
accepted as the basic cause of division of nations. In order to 
remove this splitting, spreading and propagating the proper 
principles of worshipping Allaah and true beliefs and baseless 
beliefs like worshipping creation or rejecting Allaah and His 
Rasul - and their destructive effect in this world and in the 
Aakhirat are explained and thereby the creation of Allaah 
resorts to ways in order to be saved from it. Similarly, no 
aspect of advice was left out, through which the wretched 
going to destruction have not been stopped. 


However, many unfortunate and wretched people take this 
advice and good counsel to be enmity. They will then become 
ready for fighting and war. The result of this is that the war 
between Islaam and Kufr erupts. 


Now, if someone wants to finish off this war there are only 
two paths. One is that those who worship Allaah and the 
people of truth leave their viewpoint and throw down their 
weapons in front of the rejecters and the disbelievers. They 
would also hand over the creation of Allaah to the rejecters of 
Allaah, i.e. in other words, a merciful doctor becomes helpless 
regarding the incorrect actions of the patient and gives him 
poison personally. 


The other form would be that those who reject Allaah stop 
their incorrect actions. The first of the two paths is not logical 
and the second is not within one’s choice. 


Therefore, this difference of Kufr and Islaam is bound to 
remain until those who reject Allaah and His Rasul either 
come to their senses or are destroyed. 
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The summary is that the real call of Islaam is that of a single, 
proper nation that is not based on nationalism and language 
foundations, but it is based on authentic principles and true 
beliefs in which one does not oppose Allaah and His 
messengers. Therefore, those who separated themselves from 
this unified nation will be called a separate nation and a 
separate religion. From here did the two nations view come 
up and it caused the formation of Pakistan. 


The war for freedom was going on in India for some time but 
some of those at the forefront formed an incorrect viewpoint 
that was made up of opposing elements — light and darkness, 
Kufr and Islaam. This viewpoint was regarding a unified nation 
but was illogical and could not be put into action. A few 
divinely scholars reminded the Muslims of the viewpoint of 
two nations at that time and they always did so but the call 
was not heard at the time. Finally, the plough of the war for 
freedom was moving when a group of Muslims adopted the 
view of this correct two nation theory and they made it the 
foundation and came into the field of action. 


Every resident of Pakistan, in fact all the Muslims of the world 
should always be grateful to Hakeem ul Ummat Thanwi (RA) 
and the head leader and from amongst his friends, Shaykh ul 
Islaam Hadhrat Maulana Uthmani (RA) who showed the 
Muslims the correct path and the result of this was that Allaah 
(SWT) gave them a free, independent state. 


The summary of this discussion is that the causes for 
separating one nation from another in the world have been 
understood to be different things. However, through its 
teachings, Islaam has clarified that there is only one principle 
for differentiating and dividing nations, i.e. it can only be on 
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the basis of believing in Allaah or not believing in Allaah. This 
is Islaam or Kufr. There is nothing else that will separate man 
into different groups. This is the end of the introduction. The 
actual objective of the booklet follows herewith. 


cebly aight ably 


The definition of Imaan and Kufr 


It is apparent that believing in Allaah means obeying Him and 
not believing is disobedience. Then, the obedience of Allaah, 
i.e. recognising those things that He likes and dislikes and 
adopting the things He likes and staying away from those that 
He dislikes. In this world it is generally impossible that a 
person stays and a messenger from Allaah (SWT) does not 
come to show and differentiate between that which is liked by 
Allaah and that which He dislikes. This is because only through 
his logic, man cannot differentiate between the likes and 
dislikes of his own father, brother, son or friend until the 
person does not make it apparent through his speech or 
through his way of action. So, Allaah (SWT) - Whose being and 
attributes are above the senses of man — how can man come 
to know from his logic what is liked by Allaah and what is 
disliked by Him? This is the wisdom behind sending the 
Ambiyaa’ to the world. 


In summary, there is only one way of believing in Allaah in this 
world and that is to accept with the heart and tongue the 
guidance brought by His messengers. This is Islaam. Rejection 
of this guidance is Kufr. 


The greatest foundational matter in religion is Imaan and Kufr. 
That is why the first chapter of the Qur’aan (Surah Baqarah) 
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has explained this subject matter in its very first verses, in 
fact, it has split the entire world into three groups. Believers, 
disbelievers and hypocrites. The first four verses of Surah 
Baqarah deal with the believers, the next two are about the 
disbelievers and the next thirteen verses discuss the condition 
of the hypocrites. In reality, these three groups are two 
because in essence the disbelievers and the hypocrites are 
one group. However, due to the fact that the apparent form of 
the hypocrites is different from the disbelievers, they have 
been mentioned separately. On account of the fact that this 
group is more dangerous for Islaam and the Muslims, 
therefore their condition is mentioned in greater detail, in 
thirteen verses. They total nineteen verses. A number of them 
are presented below with the translation, 


isia'd Gaal (vy cial GY SF Sa OF cy ¥ Cast coh (VF 


ri - aft os carte cates aslSe- Gia S le x pant. ac} 
Las Gags Goals (VY Gpeds 24955 Lees Sgldall G5, Cuall 


3 


hee eh gatent Dae AH Ceee pe se -peat ile pea -+ 3 
cle Kills! (F)° G58 B SAL 5° AUS Oe Dl Lg all DI 


cas yist at - Ate a #4 24 2s 
(9) Gsatsall a Sas! 5 * Ap Gs od 


Alif Laam Meem. There is no doubt in this Book. In it is 
guidance for those with Taqwa. Those who have Imaan 
in the unseen, who establish Salaah and who spend 
from what We have provided for them. Those who 
believe in what has been revealed to you and what has 
been revealed before you and they are convinced 
about the Aakhirah. These are the ones who are on 
guidance from their Rabb and they are the successful 
ones. 
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dil GA (F) Oka Y ASE Al Ae ale 5 ips 15588 call GI 
Abe Gise ay syihe glee! le * aes 5 a5 le 

(Y) 
Verily, it makes no difference to the Kaafiroon whether 
you warn them or do not warn them; they will still not 
have Imaan. Allaah has placed a seal upon their hearts 


and upon their hearing, while there is a veil over their 
eyes. Theirs shall be a terrible punishment. 


(AY Ces £5 Lay a ‘ally 5 aly Ul 585 Ga cll G5 


Among people there are those who say, We believe in 
Allaah and in the Final Day, whereas they are not 
Mu’mineen 


Four verses until ‘the successful ones’ explains the believers. 
After this, until ‘terrible punishment’ explains the disbelievers. 
After this, from ‘Among people’ the explanation regarding the 
hypocrites begins. In it the definitions of Imaan, Kufr, 
Mu’mineen, Kaafir and Munaafiq (hypocrite) are mentioned. 
The first four verses regarding the believers, first ‘believer’ 
and the summary of Imaan is mentioned. ‘Those who have 
Imaan in the unseen’, [Tarjumaan ul Qur’aan]. 


Hadhrat Abdullaah bin Abbaas (RA)said that ‘unseen’ in this 
place means all the beliefs that are cannot be seen by man 
like angels, Qiyaamat, Jannah, Jahannam, the bridge of Siraat 
and the scales of justice etc. [Tafseer Ibn Katheer, Khaazin etc] 


In this summary, by bringing the word ‘unseen’, there could 


be indication that their belief in that which is present and 
absent is the same. They are not like the group of hypocrites 
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opposite to them whose condition is explained in the next 
verse that ‘when they meet those who have Imaan, they say, 
We have Imaan! But when they are alone with their devils, 
they say, We are really with you.’ 


The summary of Imaan is defined completely in the third 
verse, in the following words, ( Uji lay Sl) D5) Las 5a’ alls 
» Syl a aay 3 St Jy), i.e. those people who believe in the 
book revealed to Rasulullaah (SAW) and the Shari’ah and they 
believe in the revelation and Shari’ah that came to the 
Ambiyaa’ before him. They also have conviction in the 
Aakhirat. 


The first part of Imaan which is to believe in Allaah, there was 
no need understood to clearly state it (believing in Allaah) 
because when one does not have Imaan in Allaah then there is 
no meaning of bringing Imaan in any of His messengers or 
revelation. In the end of this Surah, when the explanation is 
given of the purport of Imaan, then belief in Allaah is clearly 
mentioned in the following words, 


om ‘ ~ ) Bee cat Oh, Yoos At pet Tl fat oe Son 
Biles aly Gal US *o Gia sall’g 5 Ge call ji) Lay O55) Gal 


O play Go asl Gh GG Y O bes 85 


The famous ‘Imaan Mujmal’ and ‘Imaan Mufassal’ among the 
masses are all probability based on this. Imaan Mujmal has 
been taken from the first verse of Surah Baqarah and Imaan 
Mufassal from this final verse. So, from the verses mentioned, 
3 foundational principles are learnt. 


Page 17 





To have Imaan in Allaah 

To have Imaan in the revelation that came upon 
Rasulullaah (SAW) and all the previous Ambiyaa’ 

To have Imaan in the Aakhirat. 


These 3 are in reality the essence of Imaan and the rest are 
subsidiary aspects. 


Imam Ghazaali (RA) has written in (4835!) Dus! (8 48 jail) und), 
C98 ola Lay 8 AY a galls 5 Al gan p29 alls GLa VI AaB GLa) J gucal 


The principles of Imaan are 3. Having Imaan in Allaah, having 
Imaan in His Rasul and having Imaan in Qiyaamat. Besides this, 
all matters are subsidiary. 


If someone wants to make these principles even more 
summarised, then in ‘Imaan in the Rasul’ all the other 
principles will come. This is because as long as a person does 
not have Imaan in Allaah, he cannot have Imaan in His Rasul. If 
he has Imaan in the Rasul, then Imaan in the Day of Qiyaamat 
is automatically included. This is because Imaan in the Rasul 
means Imaan in all the guidance that the Rasul presented. It is 
quite apparent that in all these aspects, one of the great ones 
is affirmation of the Day of Qiyaamat. Therefore, the Imams of 
Islaam have defined Imaan in this way, 


3g pweall Ata ale Lad ala y cule ai! lie ail! Grauai oa 


Imaan is verifying the Rasul (SAW) in everything that is proven 
clearly and unequivocally from him 


A beneficial point regarding the finality of Nubuwwah 


In the definition of Imaan and Mu’min in this verse, a subtle 
way is also shown that the chain of Nubuwwah and Risaalat 
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and revelation has been completed upon Rasulullaah (SAW). 
This is because together with instruction to believe in the 
revelation sent upon Rasulullaah (SAW), there is only 
instruction to believe in the Ambiyaa’ and the revelation sent 
upon them, there is no mention of any Ambiyaa’ after him. It 
is quite apparent that if there was some Nabi having a 
Shari’ah to sent after him, then just as it is a part of Imaan to 
believe in the revelation sent to the previous Ambiyaa’, 
similarly, it would be necessary to mention the Ambiyaa’ to 
come later. In fact, it would be even more necessary to 
mention the Ambiyaa’ to come later compared to the previous 
Ambiyaa’ because the previous Ambiyaa’ have been 
mentioned in the Qur’aan and in the explanation and 
instruction of Rasulullaah (SAW), it has come even more. 
There was no danger of the Ummah going astray regarding 
this matter. 


In contrast to the Nabi that was to be sent in future that the 
Ummah is not aware of his condition and signs and they will 
have to face him without any means. In addition, the salvation 
or destruction of the Ummah would be based on believing or 
disbelieving him. In such conditions, it would be obligatory 
upon the final book of Allaah and the merciful Nabi 0 to 
clearly mention all the conditions and signs of the Nabi to 
come in such a way that no doubt or confusion would remain. 
Then, there would clear laws commanding the Ummah to 
believe in him and upon his revelation stated repeatedly in the 
Qur’aan and Hadith. 


However, instead of this happening, wherever the principles 
of Imaan are mentioned, then the previous Ambiyaa’ and 
belief in the revelation sent upon them have been mentioned 
to be a part of Imaan and there is no mention of any Nabi or 
Rasul to come later on or any revelation that is to come upon 
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him. Then, not only one place, but more than 10 verses of the 
Qur’aan deal with this subject in which there is emphasis to 
believe in the revelation sent upon the previous Ambiyaa’, 
there is no mention of any revelation or Nabi to come later 
on. 


This is clear testimony of the Qur’aan that after Rasulullaah 
(SAW) no Nabi will be sent. Hadhrat ‘Isa (RA)will come in the 
end times — he was sent before and the Ummah of 
Muhammad (SAW) believe in him already. Therefore, no one 
can claim that he is the Nabi of the Ummah and revelation 
comes to him and make himself a basis of salvation. 


caably Sigh ably 


The definition of a Mu’min and a Kaafir 


Although a brief discussion of this has passed under the first 
topic, it is discussed clearly with explanation here. It is based 
on the same verses quoted under the first topic. Due to the 
fact that in the discussion of Kufr and Islaam, a few terms are 
used, therefore the definitions of these words are also written 
here, 


Definitions 


Imaan: 


The verification from the heart of everything brought by 
Rasulullaah (SAW) and is established explicitly and clearly. This 
is on condition that one testifies to obedience as well. 


Islaam: 





Obedience to Allaah and His Rasul (SAW) on condition that 
one has Imaan as well, i.e. there is verification from the heart 
present. 


Kufr: 


To reject or deny any aspect in which it is necessary to verify 
with the heart in Imaan. 


Mu’min: 


The person who verifies from the heart everything proven 
explicitly and clearly from Rasulullaah (SAW) on condition that 
he states this with the tongue and testifies to obedience. 


Muslim: 


The person who testifies to obeying Allaah and His Rasul 
(SAW) on condition that he verifies this from the heart as well. 
Kaafir: 


The one who rejects from the heart or belies with the tongue 
any of the above mentioned things. 


The difference between Islaam, Imaan, Muslim and Mu’min 


As a quality, Imaan refers to verifying with the heart. Islaam 
refers to obedience. The place of Imaan is the heart and the 
place of Islaam is the heart, limbs and organs. However, in the 
Shari’ah, Imaan is not accepted without Islaam and Islaam is 
not accepted without Imaan, i.e. simply verifying Allaah and 
His Rasul in the heart will not be accepted in the Shari’ah until 
it is made apparent on the tongue and one does not testify to 
obedience. Testifying to obedience will not be acceptable until 
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one does not verify/believe in Allaah and His Rasul (SAW) in 
the heart. 


This discussion basically means that in terms of the lexical 
meaning, Imaan and Islaam have two separate meanings and 
in the Qur’aan and Hadith, based on the lexical difference 
between Imaan and Islaam their differences are mentioned. 
However, in accordance to the clear text of the Qur’aan and 
Hadith, it is also known that no Imaan is acceptable without 
Islaam and no Islaam is acceptable without Imaan. This 
subject matter has been mentioned by some research scholars 
in this way that the journey of Islaam and Imaan is the same. 


The difference is the beginning and end point. Imaan begins 
in the heart and ends on the apparent limbs and Islaam 
begins from the apparent limbs and ends in the heart. If the 
verification of the heart does not reach apparent outward 
testimony, then that verification or Imaan is not acceptable. 
Similarly, if the testimony does not reach verification in the 
heart, then that Islaam is not acceptable. [From the teachings 
of Allamah Maulana Anwar Shah Kashmiri (RA) 


Now that the lexical and Shar’i definition of Imaan has been 
specified, the purport of Mu’min and Muslim is also apparent. 
Shaykh ul Islaam Maulana Shabbir Anmad Uthmani (RA) has 
written on this in detail in his commentary on Sahih Muslim. 
He has written the research of Imam Ghazaali (RA) and Imam 
Subki (RA) (which has just passed). A few sentences of Imam 
Subki (RA) are presented below, 


Gprrallll & gaze ge GLa) 5 Gla! 48 Us g pie a Uall said & puta ge aL] 
Islaam refers to apparent obedience and _ submission. 
However, Imaan is conditional in it. Imaan refers to internal 
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verification. However, it is conditional to utter it verbally at 
the time when possible. 


Shaykh Kamaal ud Deen Ibn Humaam (RA) - the commentator 
of Hidaayah says in his book on beliefs that is reliable and 
authoritative and its commentary Musaamarah that the 
Ummah of Muhammad (SAW) is unanimous upon this. His 
words are, 


diy 38 hadl G9h) 528s Shel Viel ede g hal Sy ge lel Val ag 
VAT ga Ye. JAY ge Lataal 


The people of truth are unanimous — and they are the 
Ashaa’irah and the Hanafiyyah — that Imaan and Islaam are 
indispensible to each other, i.e. Imaan is not acceptable 
without Islaam or vice-versa, i.e. Islaam is not acceptable 
without Imaan. They cannot be separated from each other. 


Undeniable/Explicit proof 


That which has reached us from Rasulullaah (SAW) in 
Tawaatur form is proven explicitly, like the Qur’aan, the 
number of Salaat, the number of Rak’aat and the method of 
Ruku’ and Sajdah. The details of Azaan, Zakaat, Hajj with its 
many details, the finality of Nubuwwah upon Rasulullaah 
(SAW) etc. 


The meaning of Tawaatur is that from Rasulullaah (SAW) until 
us, through every era, the narrators from Rasulullaah (SAW) in 
different parts of the world were so many that it is 
preposterous to assume that they all united upon something 
incorrect or lies. 


Clear proof 





This is called Daroori or Bid Dharoora by the juro-consultants 
and Mutakallimeen. It refers to being together with Tawaatur, 
famous in such a way that the masses and the special class are 
aware of it, like Salaat, fasting, Zakaat and Hajj being 
obligatory. Similarly, Azaan being Sunnat and Nubuwwah 
coming to an end upon Rasulullaah (SAW) etc. 


The necessary parts of Deen 


All those things that are proven through Tawaatur from 
Rasulullaah (SAW) and are proven with clarity and are famous 
that every person is aware of them, according to the 
terminology of the juro-consultants and Mutakallimeen, they 
are called the necessary aspects of Deen. 


Note: 


Imaan refers to verifying and accepting many things that were 
mentioned in the definition above. However, in Kufr, it is not 
necessary that a person rejects or belies all of them. If a 
person rejects or belies a single one of them it will be Kufr, 
no matter if he accepts all the others with a true heart. The 
reason for this is that Imaan and Islaam have one reality. 
There are many types of Kufr. Two of the foundational types 
are mentioned in the verses of Surah Baqarah that were 
quoted. One is apparent Kufr and the other is Kufr e Nifaaq. 
The other types will be explained with the details later on. 


cally sigh ably 
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The types of Kufr and Kaafir 


The real subject matter of this booklet is this, as explained in 
the preface. 


From the details mentioned before, we learnt that Kufr refers 
to belying the Rasul. Then, there are a few forms of belying. 
On account of the differences of these forms, a number of 
types of Kufr arise. Imam Ghazaali (RA) has discussed this in 
his work Faysal ut Tafriqah bayn al Islaam waz Zandaqa, also in 
Al Iqtisaad fil I’tiqaad. Hadhrat Shah Abdul Aziz (RA) has 
discussed this in his Fataawa and Imam Baghawi (RA) has 
discussed in detail in the Tafseer of (29) pele cle Ip 45 cpl ol). 
Similarly, there are details in the reliable works of Aqaa’id and 
Belief like Sharh Mawaaqif and Sharh Maqaasid. 


The summary of these types of belying are: 


One type of belying is that a person clearly does not 
accept Rasulullaah (SAW) as the messenger of Allaah, 
like the idol worshippers, Jews and Christians. 

The second type is that after accepting, a person 
clearly states that one of his statements are wrong or 
is lies, i.e. a person believes in some of his advices and 
belies others. 

The third is that a person rejects and says that a 
statement or action explicitly proven from Rasulullaah 
(SAW) is not the statement or action of Rasulullaah 
(SAW). In reality, this is also belying the Rasul. 

The fourth form is that a person accepts the statement 
and action and interprets the purport that is against 
the clear text of the Qur’aan and Hadith and he 
chooses some purport made up himself. This form of 


Page 25 





Kufr and belying is found to be done mostly by the 
claimants of Islaam and by those doing the outstanding 
features of Islaam. On account of this most people 
come across many wrongs. This is especially so when it 
is looked at that rejection with interpretation is not 
part of belying according to the unanimity of the 
scholars and such a person cannot be called a Kaafir. It 
is quite apparent that the Mulhideen definitely take 
the support of some interpretation. 


Therefore this type of explanation and clarification is 
more necessary so that the difference between 
interpretation and Ilhaad can be known. It could also 
be learnt that in the place of interpretation, 
interpretation does not cause Kufr but the 
interpretation of Kufr and Zandaqah causes Kufr — this 
is unanimous. Therefore this subject is written in 
detail. 


Kufr, Zandaqah and Ilhaad 


This fourth type of belying is called Ilhaad in the terminology 
of the Qur’aan. In the Hadith it is called II|haad and Zandaqah. 


ase Lal cls Gye al yak Lill (8 (oily yall Lille Gy gd Y LIL! (94 & gael Cyl 
CS J sip plas y Ale atl cee aitl J puny Cres SIE jae Onl Ye VY) Achill 
cgi daa! ala Aa 8), Audi 5g pals GudSall (4 alld 5 YI eae Ae'YI od (58 
O+/1 Leal] 538 Cidtie (549 anne otis (pailiaall 4 lay 1+ A/T odie 

Ue_pads Le le sf yo 


Those who do Ilhaad in our verses are not hidden from us. Is 
the person who is thrown into Jahannam better or the one 
who will come with safety on the Day of Qiyaamat? It is 
narrated from Hadhrat Ibn Umar (RA) that he heard 
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Rasulullaah (SAW) saying that soon there will be disfiguring in 
this Ummah. Hear well, it will be those who belie Taqdeer and 
amongst the Zindeeqs. Imam Ahmad (RA) narrated this in his 
Musnad and in Khasa’is it is said that its chain is authentic. In 
Muntakhab Kanz ul Ummaal vol.2 p.50 there is a Marfu’ 
narration that explains it. Imam Bukhaari (RA) has written a 
special chapter in Sahih Bukhaari regarding this type of 
belying. (325) Al \yus Ley (aia! U8 Ul ge 3 Cl) In this chapter, this 
type of belying is called Irtidaad (turning renegade). Hadhrat 
Shah Waliullaah Dehlawi (RA) has written in Musawwa the 
commentary of Mu’atta regarding this type of belying, 


Le CARS By 9 peta Cyall Gye Ca be ers pads OSI | yale 43 C4 viel Os 
Ca CH fie | VAI LAS Spat 5M gg Le) ale Carel g cy geil y Aulacall » ud 
coll GLgRY! Atal al pall GSI Ga Slill s dill [SS Gye Ad gy Go GLa 
ts cont ill lai ce lilly at pally 82 geared} GilSLall Gius ass 
V Use Cpt cs game. S20} ge UY 5 Ain IAN ob Coal y 4 pedal! GlShall 
V¥e/ 


If a person testifies to its apparent purport but some parts of 
Deen that are proven, he explains it in such a way that is 
against that of the Sahabah, Ta’bieen and the consensus of 
the Ummah, then he is a Zindeeq. For example, he testifies 
that the Qur’aan is true and Jannah and Jahannam mentioned 
therein is also correct but Jannah means that happiness and 
joy that is created from good character and Jahannam means 
regret that is attained from evil character. In this way, there is 
no Jannah and Jahannam. This person is a Zindeeq. 


The difference between Ta’weel (interpretation) and Tahreef 
(interpolation) 


SSS gS ALM a ga cglled ail day y Sa) cpe ISH Aas jl AME ably ad Le alas 
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ela) Cpa g Gi gidll ye Le gecaee deb!) (yn pide SIAN oN (hed atl Gye Ui gas 
Castle | Gui pl) alld oar Ant (8 bagage g¢4 Go Lad clball le 


ail gly oli pre-e 


Then there are two types of Ta’weel. One Ta’weel is the one 
that does not contradict the Qur’aan, Sunnah and consensus 
of the ummah. One Ta’weel is the one that is in conflict with a 
clear ruling of one of the above mentioned things. This second 
type is Zandaqah. So the person who denies the sighting of 
Allaah, denies the Day of Qiyaamat or the punishment of the 
grave or he denies the questioning of Munkar and Nakeer or 
he denies the Siraat or reckoning, it does not matter whether 
he says that he does not rely on the narrators or he says that 
the narrators are reliable but the meaning of the Hadith is 
something else. Saying this, he makes such a Ta’weel that 
was never heard before. Such a person is a Zindeeq. 


Or a person says that Rasulullaah (SAW) is the final Nabi but it 
means that it is not permissible to name someone ‘Nabi’ after 
him. However, the actual meaning and purport of nubuwwah 
is that person sent by Allaah to the creation, it is obligatory to 
obey him and he is sinless. He is also pure from this that if 
there is something incorrect in his opinion, then he remains 
on it. If a person says that this meaning and purport is found 
in the Imams that came after him, this person will be a 
Zindeeq. 





This belying of the Rasul (the 4" form), called Zandagah and 
IIhaad is in reality a type of hypocrisy. It is worse and more 
dangerous than general hypocrisy. When the chain of 
revelation came to an end after the demise of Rasulullaah 
(SAW) and there is no clear, definite way of coming to know if 
hypocrisy and Kufr is hidden in the heart of a person, so a 
hypocrite now will be those who claim Islaam and together 
with this they say or do certain actions that reveals the Kufr 
hidden within. This is an example of Zandaqah and Ilhaad. 


It is for this reason that Umdatul Qaari commentary of 
Bukhaari and Tafseer Ibn Kathir mention the following 
statement of Imam Maalik (RA) under the verse ‘In the hearts 
is a sickness’, 


EV/) 48S Gal, a gall Guaijll ga plang ule ail glue ail Jury age Qa Gill 


What this means is that after the demise of Rasulullaah 
(SAW), no matter how Kufr and hypocrisy is hidden in the 
heart of a person, due to the fact that we do not have any way 
of coming to know of it, we cannot call him a Kaafir or 
hypocrite. Now there is only one type of Nifaaq present, it is 
called Zandaqah, i.e. together with claiming Islaam and being 
restricted to its laws, having beliefs of Kufr or to make some 
baseless interpretation in the necessary aspects of Deen and 
to interpolate its collective meaning. 


Hujjatul Islaam Imam Ghazaali (RA) (an accepted Imam of the 
Ummah), and all the Islaamic groups accept his leadership. 
Khuda Bakhsh Qaadiyaani has written a book As! Mustafa in 
which he enumerated the Mujaddideen. Mirza Ghulam 
Ahmad heard every word of the book from him and verified it, 





on p.164 Imam Ghazaali (RA) is classified as the Mujaddid of 
the 5"" century. 


Thinking of the great harm and the delicacy of this matter, 
Imam Ghazaali (RA) wrote a book ‘At Tafrugah Bayn al Islaam 
waz Zandaqah on the matter of Kufr and Imaan. In the light of 
Qur’aan, Sunnah, narrations and logic, he clarified the 
difference between Ta’weel and Ilhaad. He states that the 
Zindeeqs and Mulhids have no place in Islaam. They are 
definitely out of the fold of Islaam even though they call 
themselves Muslims. Taking into consideration the caution 
that must be taken in calling someone who claims Islaam to be 
Kaafir, Imam Ghazaali (RA) has mentioned a rule and bequest. 
It is mentioned below with its translation, 


col) Hs Dh ph red co sig Ay SY Leg Ay 8S Le @ 4 UI ale! : Sees 
plied) ye ote dag Ablas als SS dgad S35 calrsll, olaall JS 5S 
COV) SH SUE 9} MVS © tl ay Cuuglly alate ay yet Y ally ab gli days 
ph | gah ha a A ia he al GS A a ch i yds 
ils et ce pgs al Gite is ek A ey a a DY 
Ci Saul! s pad aad AS GLE jae pe 5 gly rey ales dale ail he atl Spey 
Silaall J guals Gley aud Glasd by bill 5} abet Gl sed G silill ols ad pls Y 
Eg ph elac Leg JAY o sulle y Al gun yrs ally GLa! S gual s & sills Glets aud y 
Cott aa sy Y Les Ghat; Leg Lge y pot g Leia y Abe) Leal (28 eLball o ale! s 
eS oll Catt » Siw 5h Ys Le! a gag meal GLS Gy! Si) adh | dS ais 
calls Als yay alls GLa Lig ye aloe Gla!  slears dele) yal 0 palans 
cal abl SS ea Gas a ed Sl een 
ARN iy eerg Sal aliny ake Si Neca) ashes all ya a 
oA ooh ay gill cual is GE Ga gli gy all 4 CIS oly suiSl Gin, 
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dale ai) clus all Jigar y cye I yil gd Cub SI gS 1agd Lge all pal call Ane 
oJSi gf ailes Ai} Labad lay (ly 0 Si) deadly Andy deeSI) atl Call ull alas 
Astle Cust (ye IAS 5 dlla orice pill gy aly DLL ye Git OS OI Y) 
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gleaYl Cab Le Si) gly iS ay ae jh DE oY) GLAL Gad Le SI gd pa 
Lily & spill aSm Nigh aud Caine dg plead 9S dies GY phi ad lied 
eh O) geet ally lb tl shy aad 28 hy still ating al Le USS Aa J pe 
dally slaty! ptia Cpe old Sd Ls allies (pens Si Add ABA le GLa _ps 
Sheaall sly leis! nll Gobi bey 5 el nalaiy thei atl ale Abts! s lull s 
ote! (4 UIS Oo! OS 43 sill Gay Lela IS Gl Gla» coll 4d bd all 
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It should be known in order to explain what things cause 


Kufr and what things do not. This demands great detail 
because there is a need to mention all the views and the 


Page 31 





Madhaahib. In addition, its proof and its reason for being 
farfetched from the apparent and on account of its 
interpretation. This cannot be encompassed in a number of 
volumes, nor is there time available to me in order to explain 
it. Therefore, | suffice upon one law and upon a bequest. 


Bequest: 


The bequest is that you should stop your tongue from making 
Takfeer anyone of the Qiblah as long as possible, i.e. as long as 
a person says ‘There is no deity but Allaah and Muhammad is 
the Rasul of Allaah’. Do not make Munaaqadah with him. The 
meaning of Munaaqadah is that he thinks is permissible to 
classify any command of Rasulullaah (SAW) to be incorrect or 
lies, whether he says this based on some reason or not. This is 
because there is danger in Takfeer and there is no danger in 
silence. 


The law of Takfeer: 


The law is that you should know that there are two types of 
viewpoints. One is that which is linked to the principles of 
Aqaa’id. The second is related to subsidiary matters. The 
principles of Imaan are 3. The first is to believe in Allaah, the 
second is to believe in His Rasul and the third is to believe in 
Qiyaamat. Whatever is besides this is subsidiary. It should be 
known that a mistake in the principle of Imaamat and in 
specifying and its conditions etc. does not necessitate Takfeer 
as is found in the Rawaafidh and Khawaarij. This is because 
Ibn Kaysaan has rejected the compulsion of Imaamat and it 
does not necessitate Takfeer of him. No attention will be given 
to that nation that understands the matter of Imaamat to be 
great and make it equal to believe in the Imam together with 
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believing in Allaah and His Rasul. No attention will be given to 
those who oppose them. Those who make Takfeer of them 
just because they have a difference of opinion in the ruling of 
Imaamat. All this is going beyond the boundaries because 
none of the two views necessitate belying Rasulullaah (SAW). 
Wherever belying is found, Takfeer will be necessary even 
though it is in a subsidiary matter. For example, a person says 
that the house that is in Makkah is not the Ka’bah that Allaah 
commanded one to make Hajj towards. This will be Kufr 
because the opposite of this is proven from Rasulullaah (SAW) 
with Tawaatur. If he rejects this and says that Rasulullaah 
(SAW)did not testify that that this house is the Ka’bah then his 
rejection will not benefit him, in fact his being adamant in his 
rejection will be known clearly, except if he is a new Muslim 
and this has not reached him with Tawaatur. Similar will be 
the case with the person who accuses Hadhrat Ayesha 
radhiyallaahu anha, whereas the Qur’aan has announced her 
innocence, so such a person will also become a Kaafir. 


This is because such talk is not possible without belying and 
rejection. A person can reject something Tawaatur with his 
tongue but it is impossible that his heart is unaware. Yes, if he 
rejects something proven from a Khabar e Waahid, then Kufr 
will not result. If he rejects something proven by consensus 
then there is a need to ponder over it. This is because there is 
a difference of opinion whether consensus (ijmaa’) is a proof. 
So its ruling will be subsidiary. Regarding the three principles, 
whatever does not have the possibility of interpretation and it 
is narrated and proven through Tawaatur and no other proof 
can be thought of against it, then going against it will be 
belying. The example is that which was mentioned, i.e. 
resurrection, Jannah, Jahannam and that the knowledge of 
Allaah encompasses everything. 





Whatever among them has the status of possibility, even 
though if it is through a very far Majaaz, then the proof will be 
scrutinised. If the proof is clear, then it will be compulsory to 
have that view. However, if the masses are harmed by making 
it apparent on account of their deficient understanding, then 
it will be an innovation to make it apparent. If the proof is not 
clear like the Mu’tazilah reject seeing Allaah, it will be 
innovation, not Kufr. That whose harm is apparent, will be in 
the level of Ijtihaad. So, it is possible that Takfeer is made and 
it is possible that Takfeer is not made... 


It is not appropriate that you think that for Takfeer and not 
making Takfeer it is necessary that it should be known with 
certainty at every place. Takfeer is a command of the Shari’ah. 
The result of it is that wealth becomes permissible and blood 
will be shed or the ruling of staying in hell fire will be 
necessitated. So, its nature is like the nature of other laws of 
the Shari’ah in that sometimes it is known through conviction, 
sometimes through overpowering thought and sometimes 
through reservation. When there are reservations it is better 
to keep silent about Takfeer. Being hasty in Takfeer 
overpowers the nature of those who are overpowered by 
ignorance. 


It is also necessary to discuss one law. Sometimes the 
opposition is against a clear text that is Mutawaatir and he 
understands that he is taking the path of Ta’weel, but his 
Ta’weel is such that there is no scope for it. Not a close or far 
Ta’weel on the tongue. This will be Kufr. Such a person is a 
belier even though he understands that he is making Ta’weel. 


Finally, he writes concerning other types of Ta’weel that are 
baseless, 


Page 34 





dG sll Lete pre GLyAS GY Leal! laa lila 
Such type of belying has been called Ta’weel. 


From this detailed discussion of Imam Ghazaali (RA) it has 
become clear that making such baseless interpretations in the 
Qur’aan and Hadith that changes its collective meaning and 
going against the beliefs of the Ummah, a new purport is 
created, such Ta’weel also entails belying the Rasul and it 
being Kufr is apparent. 


The testimony of the Imams of Islaam regarding Zandaqah 
being Kufr 


The first and most powerful testimony is the consensus of the 
Sahabah (RA) that was done after the demise of Rasulullaah 
(SAW). Those who did not want to give Zakaat were classified 
as Murtad. They were unanimous on waging Jihaad against 
them, whereas all these people were performing Salaat, 
fasting and observing the signs of Islaam. Just by rejecting one 
order, Zakaat, they were classified as Kaafir by the consensus 
of the Sahaabah (RA). 


Hafiz Ibn Taymiyyah (RA) writes, 


ONS AV aD) jilnd Gye Ade Ah) Le jad PL ail pb Ge B25) Ge agudly 
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Turning renegade regarding one of the signs of Islaam is found 
in these people because the Salaf called them Murtad even 
though they performed Salaah and kept fast. 
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The second testimony is the consensus of the Sahabah (RA) 
upon the Kufr and Irtidaad of Musailamah Kadh dhaab and 
waging Jihaad against him. This is despite the fact that his 
entire group said the Kalimah. According to the history of Ibn 
Jareer Tabari vol.3 p.244, they said in their Azaan ‘I testify that 
Muhammad is the Rasul of Allaah’. They gave this testimony 
from the minarets and were punctual upon Salaat and fasting. 
However, they made interpretations of the verse of the 
finality of the prophet-hood and the Hadith ‘There is no Nabi 
after me’ going against the collective belief of the Ummah and 
thereby they believed that Musailamah Kadh dhaab is partner 
to Rasulullaah (SAW) in Nubuwwah. 


The Sahabah (RA) classified them as Kaafir through agreement 
and consensus and understood it necessary to wage Jihaad 
against them. Under the leadership of Hadhrat Khaalid bin 
Waleed (RA), the great army of Sahabah (RA) left to wage 
Jihaad against them. 40000 equipped youngsters came out 
under Musailamah Kadh dhaab. The battle was very great. 
1200 of the Sahabah (RA) were martyred and 28000 people of 
the army of Musailamah including Musailamah himself were 
killed. 
[Taarikh Tabari] 


Not one of the Sahabah (RA) rejected this and not one of them 
said that they recite the Kalimah, they are people of the 
Qiblah and how can they be called Kaafir? Not one of them 
had the concern that such a huge and powerful group of the 
Muslims will decrease. Therefore, in the general books of 
Aqaa’id this ruling has been termed a ruling based on 
consensus. 


Jawharatut Tawheed explains, 
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Whoever rejects any clear explicit ruling, and he should be 
killed on account of becoming a Kaafir. Not as punishment. In 
the commentary of this book it is written that the Ummah has 
consensus upon this and it is also written that the scholars of 
the Maturidis give the ruling of Kufr in general for rejecting an 
indisputable ruling, even though it may not be clear. 


Hafiz Ibn Taymiyyah (RA), in his work Iqaamatut Daleel, has 
stated that Ijmaa’ (consensus) is the greatest proof, 


Wt cle Lathe 8 9 Gaal aS! 28 Ob Wee Lil Cin Ae bli dae ageleal 
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The consensus of the Ummah is indisputable proof. It is 
compulsory to follow it, in fact, it is more emphasised than all 
the other proofs. It is given preference to rulings upon which 
there is no ljmaa’. 


The Imams of Islaam, the Mufassireen, Muhadditheen, juro- 
consultants and Mutakallimeen all state in a single voice that 
the necessary aspects of Deen, i.e. the definite and 
indisputable rulings of Islaam, to make some _ baseless 
interpretation in them and to take it out from the purport and 
form that is clear in the Qur’aan and Hadith and from the 
purport understood by majority of the Ummah, is in reality 
belying the Qur’aan, Hadith and beliefs of Islaam. 


The famous and reliable work in beliefs ‘Maqaasid’ states in 
the definition of Kufr and Kaafir, 
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Gi HM aul Gad GUL IS 6 tlic 
If someone is such that he attests to the Nubuwwah of 
Rasulullaah (SAW) and despite making the signs of Islaam 


apparent, he hides such beliefs that are Kufr by consensus, 
then he is made special with the name of ‘Zindeeq’ 


‘Allamah Shaami (RA) explains this subject in Radd ul Muhtaar, 
dasruall 3) pall (4 ea pags daulall adage Zs 29 Ss o gay ($255 jl ei) 
VAN YX, Seal cM cs gealls jleall pili 1d SI aalLasl ine Jaa 


A Zindeeq resorts to puzzling issues regarding his Kufr and 
gives vogue to his baseless beliefs. He takes them out in a 
correct form. This is the meaning of Ibtaan e Kufr. So it does 
not negate clear and open Kufr, nor does it negate calling 
towards deviation. 


Hadhrat Shah Abdul Aziz Dehlawi (RA) writes in his Fataawa 
the following about the types of belying and Kufr, 
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There is no doubt that the purport of Imaan according to the 
Shari’ah mentioned in the books of belief, Tafseer and Hadith 
are reliable. It is to verify Rasulullaah (SAW) in all those things 
narrated from him and is clearly known as such. This is upon 
the person that is worthy, i.e. children, mad people and 
animals are not included in this. Kufr refers to the absence of 
Imaan in such a person. So, Kufr means not verifying that 
which came from Rasulullaah (SAW). 


This is exactly what we mentioned that the person who 
rejects a single necessary aspect of Deen will be said to have 
the quality of Kufr. 


There are four stages of not verifying. Therefore four types 
of Kufr emerge. 


The first is Kufr e Jahl. It is clear belying of that which 
Rasulullaah (SAW) brought, understanding that Rasulullaah 
(SAW) is a liar (according to this person’s baseless thought) in 
his call. This is the Kufr of Abu Jahl etc. 


The second is Kufr e Juhood and ‘Inaad. This is despite 
understanding him to be true from the heart, he is belied. This 
is the Kufr of the Ahl e Kitaab as Allaah (SWT) states, ‘those 
whom We gave the book to recognize him as they recognize 
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their sons’. Another place states, ‘they have rejected although 
their hearts have conviction. This rejection, oppression is on 
account of pride and haughtiness’. The Kufr of Iblees is of this 
type. 


The third Kufr is doubt as was the case with most of the 
hypocrites. 


The fourth Kufr is Ta’weel. It is to apply the speech of 
Rasulullaah (SAW) to a place where it does not apply or to 
state that it is Taqiyya or taking into consideration expediency 
etc. Since seeing that facing the Qiblah is a specialty of Imaan, 
whether it is included or not, the people of Imaan call them 
the people of the Qiblah as the Hadith states that | have been 
prevented from killing those who perform Salaat and the 
meaning at this place is the Muslims. In addition, the Qur’aan 
testifies that those of the Qiblah are those who verify all that 
which Rasulullaah (SAW) brought. The clear text is ‘to 
prevent from Allaah’s way, to disbelieve in Him, the Masjidul 
Haraam and to expel its people from it is a far greater sin in 
the sight of Allaah.’ Understand well. 


Hafiz Ibn Qayyim (RA) has written in Shifa’ ul ‘Illeel about 
baseless Ta’ weel, 
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Baseless Ta’weel is included, that which renders ineffective 
that which the Ambiyaa’ brought and lies upon the speaker in 
that he intends something. So this necessitates that truth is 
rendered void and something baseless is proven. Something is 
attributed to the speaker that is against his status, i.e. 
speaking puzzling and confusing things. In addition, a false 
accusation is levelled against him that he intends a particular 
meaning. So it is necessary upon the one who makes Ta’weel 
that he should prove that the word has the capacity to be 
used for that particular meaning that he mentions. Also, the 
speaker used it for that meaning in most places so that when 
the speaker uses it in another place that has another possible 
meaning, then it will be taken for the meaning in vogue. 


He should also establish such a proof that has no opposition 
upon this that the apparent meaning is compulsory and it 
does not move to the Majaaz or Isti’aarah meaning, otherwise 
it is just a claim that is not worthy of acceptance. 


The following is mentioned in Fataawa Ibn Taymiyyah: 
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If it is also accepted that these people are those who make 
Ta’weel, then their Ta’weel is not worthy of acceptance. In 
fact, the Ta’weel of the Khawaarij and those who stopped 
from giving Zakaat is closer and more worthy of acceptance. 
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This is because the Khawaarij claimed following the Qur’aan 
and leaving out that from the Sunnah which contradicts the 
Qur’aan. Those who rejected giving Zakaat said that Allaah 
(SWT) addressed Rasulullaah (SAW) by saying ‘take sadaqah 
from their wealth’. This is directed to Rasulullaah (SAW). So 
there is no Zakaat obligatory on us from the side of someone 
not a Nabi. Therefore, they did not want to give Zakaat to 
Hadhrat Abu Bakr (RA). 
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On p.85 it states that the Sahabah (RA) and the Imams agreed 
to wage Jihaad against those who stopped giving Zakaat even 
though they performed Salaat five times daily, fasted in 
Ramadhaan. They did not have any doubt. Therefore, they 
were renegades and Jihaad should be waged against them for 
stopping even though they attest to its compulsion as Allaah 
(SWT) commands. 
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At this point, the objective is to point out that generally these 
interpretations are baseless and the one that makes them or 
thinks it permissible to make such interpretations, he will 
sometimes fall into error in it or the like of it, in fact, the one 
who makes Ta’weel can sometimes become Kaafir. 


The following is written in Sharh Jam ul Jawami’, 
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The one who rejects something clearly proven through 
consensus becomes Kaafir. 


Allamah Abdul Hakeem Siyalkoti has written in Khiyali Hashiya 
of Sharh Agaid, 


cold Auth | aS) da Y Gaal Gly 5 we (64 i sll, 
Making Ta’weel in the necessary aspects of Deen cannot 
save a person from Kufr 


Shaykh Muyi ud Deen Ibn Arabi writes in Futuhaat Makkiyah, 
ASM asta) Ch lil 
A baseless Ta’weel is like Kufr 


In Ithaar ul Haq alal Khalq p.241, Wazir Yamani writes, 
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This is because it is Kufr to reject the necessary aspects of 
Deen or to make Ta’weel in them. 


Qadhi ‘lyaadh (RA)writes in Ash Shifa’ known as Huqoogq al 
Mustafa, 
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Similarly, it will be said that a person is definitely a Kaafir who 
denies or belies any of the laws of Shari’ah or that action of 
Rasulullaah (SAW) that is proven through Tawaatur with 
conviction and consensus has been reached on it. For 
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example, a person denies the five Salaat or the number of 
rak’ats or sajdahs and he says that Allaah (SWT) has made 
Salaat compulsory on the whole in the Qur’aan. He does not 
accept it with the qualities and conditions because there is no 
clear text in the Qur’aan. 

The following is mentioned in Sharh Shifa’ Qadhi ‘lyaadh, 


Similarly, there is consensus on this that the one who denies 
a definite narration will be Kaafir and is out of Islaam. 


Note: 

From the clear statements of the Sahabah, Tabi’een and 
Imams of Deen it is clear that the law for not making Takfeer 
of a person who makes Ta’weel is not general. 


In fact, the Ta’weel made against the necessary aspects of 
Deen is not Ta’weel, but it is Tahreef and Ilhaad. This is Kufr 
according to the consensus of the Ummah. If Ta’weel is 
generally understood to be sufficient to avoid Kufr, then even 
Shaytaan is not a Kaafir because he presents Ta’weel for his 
actions. ‘You have created me from fire and You have created 
him from soil’. Similarly, those who worship idols cannot be 
Kaafir because their Ta’weel is mentioned in the Qur’aan 
itself. ‘We do not worship them except that that they take us 
closer to Allaah’. From this it becomes clear that which 
Ta’weel is against a clear text or consensus or against the 
necessary aspects of Deen, it is not Ta’weel but Tahreef and 
belying the Rasul (SAW). Another name for this is IIhaad and 
Zandaqah. 


The ruling of classifying as Kaafir the people of Qiblah 
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Those who make Imaan and Islaam apparent are punctual on 
Salaat, fasting etc. and make baseless Ta’weel in clear definite 
commands and change its purport to something against the 
clear text of the Qur’aan, Sunnah and consensus of the 
Ummah- another question arises regarding classifying them 
(the above) as Kaafir and renegade. It is that these people are 
people of the Qiblah and Takfeer of the people of the Qiblah is 
prohibited according to the consensus of the Ummah. 


Therefore it is necessary at this point to clarify who the 
people of the Qiblah are. 

In essence, this chapter entails 2 Ahadith of Rasulullaah 
(SAW). One is narrated in Bukhari, Muslim etc. And deals with 
obedience to the leaders and is narrated by Hadhrat Anas 
(RA). Its words are, 


ia yy A A pale Lal y LyiS 18 ot 


He who testifies to ‘there is no deity but Allaah’ and faces our 
Qiblah and performs our Salaat and eats of our slaughtered 
animals is a Muslim but if you see clear Kufr and there is proof 
from Allaah. 


The second narration is in Abu Dawood in Kitaab ul Jihaad. 
The text is, 


Capa) Jers as ye da pA5 Y 5 Catt 0 SG Y g otal YI all Y La 


Hadhrat Anas (RA) narrates that Rasulullaah (SAW) said that 
three things are real Imaan. Stopping from the one who says 
‘there is no deity but Allaah’ and not to make Takfeer of him 
on the basis of some sin and not to take him out of Islaam on 
the basis of some action. 
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From these two, the first Hadith clarifies in the end that a 
person who says the Kalimah should not be called Kaafir until 
a clear statement or action of Kufr comes from him and an 
acceptable Ta’weel cannot be definitely proven from him. 


It is clear from the words of the second Hadith that a person 
cannot be called a Kaafir on the basis of some sin or action, no 
matter how severe it is. However, according to the consensus 
of the Ummah, sin at this place refers to other sins besides 
Kufr. This means that wrong actions, sins and crimes, no 
matter how bad they are, a person of the Qiblah cannot be 
called a Kaafir on account of them. Not that he also makes 
apparent such beliefs that are against the definite articles of 
faith of Islaam and still too he is not called Kaafir. 


Calling those who stopped from giving Zakaat and 
Musaylamah Kadh dhaab and his group as Kaafir and Murtad, 
the consensus of the Sahabah upon waging Jihaad against 
them is clear testimony that they were ‘people of the Qiblah’ 
— the Takfeer of whom is prohibited. The purport of it is not 
that the one who faces the Qiblah and performs Salaat cannot 
be called Kaafir on account of some baseless belief, but we 
learn that the words Ahl e Qiblah is a technical term. The 
purport of this will be only those Muslims that are firm on 
the signs of Islaam, Salaat etc., and together with this they 
are pure from all those things that necessitate Kufr and 
baseless beliefs. 


This purport of the people of the Qiblah is clearly mentioned 
in the books of all the scholars of the Ummah. Hereunder a 
few views of the scholars of Islaam are presented, the 
objective of which is testimony of two things, 
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1. The correct purport of Ahl e Qiblah (people of the 
Qiblah) 
The original subject of discussion that is testimony that 
it is Kufr and belying the Rasul to show some purport 
that is against the proven purport of the Qur’aan, 
Sunnah and ljma’ such belying is called Zandaqah and 
IIhaad. 


The research scholar Ibn Ameer al Haaj who is the student of 
Haafiz Ibn Hajar (RA) and Shaykh Ibn Humaam (RA). He writes 
in Tahreer ul Usul regarding the definition of the Ahl e Qiblah, 
Cs sas! pia. y allel) gta ALY Shy 5 2 Ge 8 Le cle Gil gall 5 
All a sey cell eal alte! Cys Lebd ASI) Glin ge Gye Qu Ale jake O! pe 
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aay OI YI de pac cole Gul ids ALA Jal HSS par GI Ibe Ga yg ay 
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Ahl e Qiblahh are those who are in accordance to all the 
necessary aspects of Islaam like the creation of the universe 
and the resurrection of the bodies. In such a way that nothing 
that necessitates Kufr comes from him, e.g. such a belief that 
leads one to believing another deity together with Allaah 
(SWT) and that Allaah can come into a person or rejecting the 
Nubuwwah of Rasulullaah (SAW) or speaking ill of him or 
mocking him. Similarly, other matters...for this reason, it 
becomes clear that the Hadith prohibiting one from making 
Takfeer of the people of the Qiblah is not general. Yes, if the 
meaning of sin is taken to be other than Kufr as Allamah Subki 
(RA) has indicated then the general meaning could be taken. 


In Sharh Magqaasid, regarding not making Takfeer of the 
people of the Qiblahh, it is written, 
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The seventh discussion deals with the ruling of the one who is 
opposed to the truth and he is part of the people of the 
Qiblah, he does not become a Kaafir as long as he does not 
oppose something that is part of the necessary aspects of 
Deen like the creation of the world, resurrection and 
reckoning. 


The commentator says, the meaning is that those who agree 
to the necessary aspects of Islaam like the creation of the 
world and reckoning and resurrection while in other principles 
they differ like in the matter of the qualities of Allaah and 
creation of actions and the general nature of the intention of 
Allaah and the possibility of seeing Allaah etc. There is no 
argument that the truth in these matters is one. So, will 
Takfeer be made of the one who has these beliefs and these 
views and opposes the truth? 


There is no difference of opinion in the Takfeer of such people 
of the Qiblah that although they live their entire lives in 
obedience and together with this they are of the view that the 
world is eternal and they negate resurrection and negate the 
knowledge of Allaah in all small issues. In this way, there is no 
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difference of opinion in their Kufr because something that 
necessitates Kufr came from them. 


The following is stated in Sharh Figh al Akbar of Mulla Ali al 
Qari (RA): 
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It should be known that people of the Qiblah means those 
who agree upon the necessary aspects of Deen like the 
creation of the universe and resurrection and reckoning and 
the knowledge of Allaah about every small thing etc. so, the 
person who despite spending his entire life in obedience and 
worship, says that the world is eternal and rejects resurrection 
and reckoning and the knowledge of Allaah in every small 
thing, he is not part of the people of the Qiblah. The meaning 
of the people of the Qiblah according to the Ahl us Sunnah is 
that his Takfeer will not be made as long as none of the signs 
of Kufr are found in him and as long as none of the things that 
necessitate Kufr come from him. It is stated in Kashf ul Usool 
of Fakhr ul Islaam Bazdawi, Chapter on l|jma’ vol.3 p.238, in 
Kitaab ul Ahkaam fi Usool al Ankaam of Sayf ud Deen Aamidi 
and Ghaayatut Tahqeeq Sharh of Usool Husaami, 
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If a person exaggerates in fulfilling his desires until Takfeer of 
him becomes compulsory, his opposition will not be 
considered even though he faces the Qiblah and performs 
Salaat and understands himself to be a Muslim. This is 
because ‘Ummah’ does not refer to those who face the Qiblah 
and perform Salaah, but Mu’minoon refers to them. He is a 
Kaafir even though he does not have knowledge of his 
becoming a Kaafir. 


In Radd ul Muhtaar, Allamah Shaami (RA) writes with 
reference from Sharh Tahreer ul Usool of Ibn Humaam (RA): 
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The one who is opposed to the necessary aspects of Islaam, 
there is no difference of opinion regarding his Kufr even 
though he is of those who face the Qiblah and remains 
obedient throughout his life. 


In Bahr ur Raa’iq Sharh Kanz ud Daqaa’iq the following is 
mentioned, 


dcideal cl gael gap laa GaN a del yal oe wal giceattallg 
DO. 8g 2 Onl Ge 


The summary is that the Madh hab states that none of the 
opposition should be made Takfeer of, on who denies 
something other than the principles of Deen. 


The following is written in Nibraas Sharh of Sharh Aqaa’id 
Nasafi, 
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The people of the Qiblah according to the Mutakallimeen are 
those who verify all the necessary aspects of Deen, i.e. those 
things that are famous and proven and known in the Shari’ah. 
So, whoever denies any of the necessary aspects of Deen like 
the creation of the world, resurrection and the knowledge of 
Allaah about small things and the obligation of Salaat and 
Fasting, he will not be of the people of the Qiblah even though 
he is obedient. Similarly, the person will not be part of the 
people of the Qiblah who does such an action that is a sign of 
clear belying like prostrating before an idol or doing 
something that will entail mocking or belittling a command 
of the Shari’ah. The meaning of not making Takfeer of the 
people of the Qiblah is that Takfeer will not be made by them 
committing sins and crimes or by them denying hidden 
matters that are not famous, Takfeer of them will not be 
made. 


The following is stated in the famous and well known work, 
Mawaagif, 
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Takfeer of the people of the Qiblah will not be made but in the 
case where they deny the necessary aspects of Deen or such a 
thing is denied upon which consensus has been reached like 
making Haraam things Halaal. 


Sharh Figh al Akbar states, 
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It is not hidden that the meaning of the statement of our 
scholars that ‘Takfeer of the people of Qiblah on the basis of 
some sin is not permissible’ does not only refer to facing the 
Qiblah because some extreme Rawaafidh are such that they 
claim that Jibreel (AS) made a mistake in bringing revelation 
because Allaah (SWT) sent him to Hadhrat Ali (RA). Some 
Rawaafidh say that Hadhrat Ali (RA) is a deity. Although these 
people face the Qiblah and perform Salaah, they are not 
believers. This is the meaning of the statement of Rasulullaah 
(SAW) that he who performs our Salaah and eats of our 
slaughtered animals is a Muslim. 


The following is stated in Kulliyaat Abul Baqaa’, 
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We will not make Takfeer of the people of Qiblah as long as 
something that does not necessitate Kufr comes from them. 
This is as Allaah (SWT) says that ‘Allaah forgives all sins’ 
despite Kufr being unpardonable. From the stance of the 
majority of the juro-consultants and Mutakallimeen of the Ahl 
us Sunnah, the innovators who make Ta’weel in the parts of 
Deen that are not counted as necessary. Regarding them, 
Takfeer will not be made as is mentioned in Khazaana of 
Jurjaani and Muheet al Burhaani and Ahkaam of Raazi and 
Usul e Bazdawi. Haakim Shahid and Karkhi have narrated this 
from Imam Abu Hanifah (RA) and Jurjaani from Hasan bin 
Ziyaad and from the commentator of Mawaagqif and Maqaasid 
and Aamidi from Shafi’i and from Ash’ari. 


The following is stated in Fath ul Mugheeth Sharh Alfiyyah al 
Hadith, 


VEN day Bll ye cabs GL YI ALI Sal Gye al SY 
We will not make Takfeer of anyone of the Qiblah except on 
account of rejecting a clear definite order of the Shari’ah 


Imam Rabbaani Mujaddid Alf e Thani (RA) writes in his letters, 
Due to the fact that this group of innovators are of the 
people of the Qiblah, therefore one should not be bold in 
making Takfeer of them until they reject the necessary 
aspects of Deen and they do not reject the Mutawaatir laws 
of the Shari’ah and do not accept the necessary aspects of 
Deen. 


The following is stated in Aqa’id Adudiyyah, 
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We will not make Takfeer of anyone of the people of the 
Qiblah but in the case where they reject the existence of 
Allaah (SWT) or in the case of polytheism or in the case of 
rejection of nubuwwah or rejection of the necessary aspects 
of Deen or rejection of such a matter upon which consensus 
has been reached. The person holding other views will be an 
innovator, not a Kaafir. 


Great caution regarding classifying a claimant of Islaam as 
Kaafir 


From the discussion above it is learnt that every person who 
faces the Qiblah is not part of the people of the Qiblah. This is 
a technical term of the Shari’ah that is said with regard to 
those who perform Salaah facing our Qiblah and they do not 
reject any of the necessary aspects of Deen or interpolate it. 
Due to this (rejection or interpolation) a person will have to be 
called a Kaafir even if he calls himself a Muslim and performs 
Salaah and fasts, he can make Tilaawat and serve the Deen. 
However, if he rejects the clear and necessary aspects or 
command of Deen then he will be classified Kafir. 


However, at this point, there is danger of another form of 
negligence that the doors of Muslims making Takfeer of each 
other will open and that is a path of their destruction. In one 
era, this danger was only a danger, but it was a reality that 
some so called scholars who were ignorant of the reality of 
Deen made it a profession that upon the smallest of things 
they began to also call Muslims Kaafir. Fatwas of Kufr passed 
between them and they were also deceived by the rulings in 
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the books of Fiqh that are discussed under the chapter of 
‘words of Kufr’ that certain words or statements are words of 
Kufr. The consequence of this was that the words spoken and 
some necessary aspects of Deen were rejected and not 
classified as words of Kufr. 


However, together with this, the juro-consultants have also 
clarified that these words being words of Kufr do not ever 
mean that a person who says these words without thinking 
and understanding and without research regarding the 
meaning, the person is called Kaafir until it is not proven that 
the meaning and purport of the statement entails a belief of 
Kufr or rejection of some necessary aspect of deen. 


However, those who are unaware of the reality have made 
these words the basis of Kufr and have begun to make Takfeer 
of each other. One great harm of this is that calling a Muslim a 
Kaafir is a great matter. This affects the entire Muslim society. 
Besides this, there is danger of one’s Imaan — which has been 
explained before. On the other hand, by this Takfeer of each 
other, this great harm comes about that the Fatwa of Kufr has 
become something trivial. The person who claims Islaam and 
in reality is Kaafir gets the chance that these people call each 
other Kaafir, we are also subject to this Takfeer. 


Therefore, it was necessary that at this place it is also clarified 
that calling Kaafir someone who calls himself a Muslim in this 
great caution is necessary. By calling a person Kaafir upon 
something trivial or by giving fatwa of Kufr on the basis of 
some statement that has various possibilities or is vague, 
without research there is danger of one’s own Imaan. 
Regarding this carelessness, the detailed article of Imam 
Ghazaali (RA)has passed. For further clarification and 
emphasis, the following lines are also written. 
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Classifying a Muslim as Kaafir is Kufr itself 


Rasulullaah (SAW) is reported to have said in an authentic 
Hadith, 
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Hadhrat Abu Sa’eed Khudri (RA) narrates that Rasulullaah 
(SAW) said, “A person does not make Takfeer of another 
except that one of them becomes worthy of Kufr because if 
the person was a Kaafir in reality then he was a Kaafir, 
otherwise this person making Takfeer will become a_Kaafir.” 
One narration states that Kufr becomes compulsory for one of 
them. 


A doubt and its reply 


The summary is that the person called a Kaafir, if he is not a 
Kaafir in reality then the person who calls him a Kaafir will 
become Kaafir. However, the definition of Kufr in the light of 
the clear text of the Qur’aan that has passed above apparently 
does not refer to the one who called another person a Kaafir 
without a Shar’i reason incorrectly. This is because such a 
person did not belie Allaah or His Rasul. Therefore, some juro- 
consultants have taken this to refer to warning and caution, 
like the words ‘indeed he has made Kufr’ is used for warning 
and Kufr in reality is not meant. 


In Mukhtasar Mushkil al Aathaar (from /kfaar ul Mulhideen 
p.50) and Ithaar ul Hag alal Khalq p.432 of Imam Ghazaali 
(RA)the meaning of this has been mentioned that the meaning 
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of calling a person Kaafir at this point is that his beliefs and 
thoughts are Kufr. So, if in reality nothing in his beliefs entail 
Kufr, but all his beliefs entail Imaan then it is as though he has 
referred to Imaan as Kufr and undoubtedly calling Imaan Kufr 
entails belying Allaah and His Rasul. The Qur’aan states, 


Alec Les 28 GLA 8S Cs 
He who rejects Imaan, his actions have been destroyed 


The summary of this is that the person who does not have 
Kufr in his beliefs, no matter how bad his actions might be, it 
is not permissible to call him a Kaafir. In fact, the person 
calling the other Kaafir — his own Imaan will be in danger 
because the summary of his calling Kaafir is that it is as though 
he is calling Imaan Kufr. From this it has become clear that the 
beliefs of the person in which there is Kufr, and someone 
called him a Kaafir then the person calling him Kaafir does not 
become Kaafir by consensus. 


This is because he has not called Imaan Kufr even though the 
juro-consultants and the research scholars have sternly 
prohibited calling a person Kaafir in these conditions as well. 
As long as some permissible interpretation can be made 
regarding the words of Kufr of his Kufr belief it will not be 
permissible to call him Kaafir. If we hear the beliefs of a 
person or words of Kufr and called him Kaafir hurriedly, then 
the person calling the other Kaafir will not become a Kaafir 
according to the consensus of the scholars. 


Similarly, if a person has some wrong news about a person or 
misunderstanding or he is in deception about the beliefs of 
another person, e.g. he thinks that a person belittled a Nabi 
(May Allaah protect us), or he spoke ill regarding Allaah, then 
in such a case it would have been necessary for him to 
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research that thought and come to know the reality and 
refrain from having ill thoughts. However, out of carelessness, 
based only on his thoughts he called the other person Kaafir. 
In this case also, because the person did not call Imaan Kufr 
therefore, the person calling him will not be a Kaafir. It is 
another matter altogether that he is sinful for his 
carelessness. 


The juro-consultants have went to the level of giving the 
command of cautiousness that if some confusing speech is 
uttered by a person in which there is a hundred possibilities 
and ninety nine have a possibility of a subject of Kufr and only 
one possibility of Kufr is in the text that could become a 
correct and permissible meaning, then it is necessary upon the 
Mufti that he leaves the ninety nine and inclines towards the 
one and he should stay away from calling the person a Kaafir. 
This is on condition that he does not state something clearly 
or do something openly that implies a meaning that could 


only be taken to be Kufr. This subject has been explained in 
Fataawa Aalamsgiri, 
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When there are a number of possibilities in a matter that 
necessitate Kufr and one possibility prevents it, then it is the 
responsibility of the Mufti that he should go to the one 
possibility. However, when the speaker clearly states 
something that necessitates Kufr, then there will be no 
benefit of any Ta’weel at that time. 


Note: 
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It should be known that the meaning of this statement of the 
juro-consultants is not what a few ignorant people understand 
that if there is a belief or statement of a person that entails 
Imaan then take him to be a believer because this is its 
meaning. In this case, there will be no Kaafir in the world, 
even Iblees will not be a Kaafir because the some belief or the 
other of every disbeliever will be in accordance to Imaan. The 
objective of the juro-consultants is that the speech that comes 
from a person, if it has the possibility of different meanings in 
terms of lexicography and common usage and one meaning 
will take a person out of having a Kufr belief and all the other 
meanings are classified as Kufr, then in such a case it will be 
necessary upon the Mufti to take his speech to refer to the 
correct meaning and refer to him as a believer on condition 
that he does not clearly state something whose meaning is 
Kufr. 


In summary, the above Hadith stating that the one who calls 


another person Kaafir incorrectly will be classified Kaafir, 
whether it be for warning or putting fear in him like some 
juro-consultants have understood (Al Yawaaqeet of Sha’raani), 
or it means Kufr in reality, in every case the consequence of 
the Hadith definitely comes out that it is necessary for one to 
adopt great caution in calling one who claims Islaam to be a 
Kaafir. 


Based on this, the research scholars and juro-consultants state 
that it is not permissible to call a Muslim Kaafir based on such 
words and beliefs about which there is difference of opinion 
regarding it being Kufr or in the case where a permissible 
interpretation can be made. 


A second angle of caution 
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Just as it is great carelessness and throwing one’s Imaan in 
danger to call a person Kaafir on the basis of subsidiary 
difference of opinion or on the basis of some statement that 
has various possibilities or it is vague, or by the person having 
some belief or saying something about which there is 
difference of opinion among the scholars about it being Kufr 
because in this case it necessitates that Imaan is referred to as 
Kufr. In exactly the same way, to refer to a Kaafir as a Muslim 
is also a dangerous crime and throwing one’s Imaan into 
danger because in this case Kufr is referred to as Imaan. It is 
quite apparent that if a person out of his own choice refers to 
Imaan as Kufr or vice versa, then undoubtedly it is Kufr, or it is 
not free of being in danger of Kufr. 


In addition, calling a Kaafir to be Muslim is not just some 
generosity with words, it is great oppression on the entire 
religion and the Muslim community. This is because the entire 
society is affected. It will affect Nikaah, lineage, inheritance, 
slaughtered animals, Imamat in Salaat and the collective and 
political rights. 


This is because the form of Kufr that has been explained 
above, in the terminology of the Shari’ah it is referred to as 
Zandaqah and Ilhaad, this is where a person believes in Allaah 
and His Rasul in his heart and attests to this with his tongue 
and he is punctual upon Salaat, fasting, Hajj, Zakaat and the 
other signs of Islaam, but together with this he has some Kufr 
beliefs. Alternatively, he interpolates the laws of Deen by 
making some baseless Ta’weel in the necessary aspects of 
Deen. This matter is very dangerous if it is taken up. Through 
just a little carelessness, a true Muslim could be taken out of 
the fold of Islaam and a Kaafir enemy of Islaam could be 
brought into the brotherhood of Muslims. Both these dangers 





are great for the religion and the consequences of it are 
severe as well. 
Necessary points 
(Adapted from the booklet Wusool ul Ifkaar) 


Due to the extremities in today’s time and the carelessness 
regarding the matter of Kufr and Islaam, 30 years ago, in 1351, 
we wrote a reply to a question that was very detailed. It was 
titled Wusool al Afkaar ila Usul al Ikfaar. Is was also published. 
We feel it appropriate to present a summary of it here. 


The reality is that it is a very grave matter to call a Muslim 
Kaafir or to call a Kaafir a Muslim. The Noble Qur’aan has 
cautioned in severe terms regarding both. The Noble Qur’aan 
states regarding calling a Muslim Kaafir, 
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O you who have Imaan! When you travel in Allaah’s 
way, then verify and do not say to the one who makes 
his submission apparent, “You are not a Mu’min!” 
seeking the gains of this worldly life. With Allaah lies 
tremendous booty. You were the same before, until 
Allaah bestowed His favour on you. So verify! Indeed 
Allaah is informed of what you do. [Surah Nisaa 4:94] 


From this verse we learn that whoever makes his Islaam 
apparent, so until complete research is not done regarding his 
Kufr, it will be impermissible to call him a Kaafir, if one does, it 
will be a great calamity. 
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Similarly, the opposite, i.e. calling a Kaafir a Muslim. Its 
prohibition is mentioned in the following verse, 
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Do you wish to guide him whom Allaah has sent 
astray? You shall never find a road for the one whom 
Allaah has sent astray. [Surah Nisaa 4:88] 


Tafseer Jalalayn says that ‘to guide him’ means that to count 
the Kuffaar from among the guided. 


The pious predecessors, the Sahabah and ta’bieen and those 
who came after them have advised us to adopt great caution 
in this matter. The juro-consultants and the Mutakallimeen 
have taken this matter to be very important and difficult. They 
advised those who adopted this path to be wary and aware. 


Subsequently, Allamah Qaari (RA) has quoted Imam _ ul 
Haramayn in Sharh Shifa, Chapter called ‘Tahqeeq al Qawl fi 
Ikfaar al Muta’awileen’, 
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To understand a Kaafir to be part of Islaam or to take out a 
Muslim from Islaam are both severe things. 


However, today, the opposite is happening that such ease is 
found in these matters that there has remained no standard 
or principles regarding Kufr, Islaam and Imaan and Irtidaad. 


One group has made it their hobby to make Takfeer of others. 
Upon the slightest deed against the Shari’ah, in fact, 
something against their nature happens, and they pass fatwa 
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of Kufr on those people. They remove people from the fold of 
Islaam for the smallest of things. On the other side, another 
group according to whom Imaan and Islaam has no reality, 
they call every person a Muslim that claims to be a Muslim no 
matter if he rejects the Qur’aan and Hadith and the laws of 
Islaam and belittles them. According to their understanding of 
Islaam, every type of Kufr will be included in Islaam. 


Like Hinduism and other religions, they have made Islaam the 
title of a nation that a person can have whatever type of 
beliefs he wants, he is free to do and say what he wants, in 
every case he is a Muslim. He terms this broad thinking and 
broadmindedness. 


However, Islaam and the messenger of Islaam, Rasulullaah 
(SAW) are free from both extremes. Islaam has presented a 
divine law for its followers. The person who accepts it with an 
open heart and does not feel any straitened feeling in his 


heart is a Muslim. The one who rejects any clear ruling of this 
divine law is definitely and undoubtedly out of the fold of 
Islaam. Islaam is free from keeping him within its fold and 
through this the Muslims will have self honour regarding 
counting that person amongst them. There is a great danger 
of taking thousands of Muslims out of the fold of Islaam by 
taking such people to be out off the fold of Islaam as is 
experienced and witnessed. 


Question One 


What is the standard of Kufr and Islaam? Upon what basis can 
a person be called Murtad and be taken out of the fold of 
Islaam? 


Answer 





The meaning of irtidaad in the dictionary is to turn or return. 
According to the technical definition of the Shari’ah, turning 
away from Imaan and Islaam is called Irtidaad and the one 
turning away is called a Murtad. 
There are two forms of Irtidaad. 


One is that if a wretched person changes the religion and 
turns away from Islaam like the Christians, Jews, Aryans etc. 
They choose a religion or reject the oneness of Allaah or they 
reject the Risaalat of Rasulullaah (SAW). 


The second form is that they do not clearly change the religion 
or reject Tauheed and Risaalat but they adopt such actions, 
statements or beliefs that entail a meaning of rejection of the 
Qur’aan or rejection of Risaalat. For example, they reject a 
clear definite necessary aspect of Islaam that is clearly 
proven from the text of the Qur’aan or it is proven through 


Tawaatur from Rasulullaah (SAW). This form is also included 
in irtidaad according to the consensus of the Ummah even 
though he is punctual upon all the laws of Islaam besides it. 


The definition of Imaan is famous and well known. It has two 
parts. One is to believe in Allaah (SWT) and the second is to 
believe in Rasulullaah (SAW). However, bringing Imaan in 
Allaah (SWT) does not mean that a person only accepts the 
existence of Allaah, but it is necessary to believe in all His 
complete qualities of knowledge, hearing, seeing, power etc. 
as befits His honour that is mentioned in the Qur’aan and 
Hadith. Otherwise, every religion accepts the existence of 
Allaah, the Jews, Christians, Magians all agree to this. 


Similarly, the meaning of bringing Imaan in Rasulullaah (SAW) 
is not that you accept his existence that he was born in 
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Makkah Muazzamah and he migrated to Madinah Tayyibah. In 
63 years he did this and that, but the reality of bringing Imaan 
in Rasulullaah (SAW) is that which is explained in the following 
words of the Qur’aan, 


Never! By the oath of your Rabb, they cannot have Imaan until 
they make you judge their disputes and they do not find any 
dissatisfaction in that which you decide and they accept with 
complete submission. [Surah Nisaa 4:65] 


In Ruh al Ma’ani, the Tafseer of this verse has been narrated 
from the pious predecessors as follows: 
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It is narrated from Hadhrat Ja’far As Sadiq (RA) that if a nation 
worships Allaah and is punctual upon Salaah and gives Zakaat 
and keeps the fast of Ramadhaan and makes Hajj of the 
Baytullaah but he says regarding an action that is proven from 
Rasulullaah (SAW) that why did he do it, why did he not do the 
opposite of it and by him accepting he feels his heart 
straitened, then this nation is from the polytheists. 


From the verse mentioned above and its Tafseer it becomes 
clear that the reality of bringing Imaan in Risaalat is that all 
the laws brought by the Rasul should be accepted with an 
open heart and a person should not display any form of 
displeasure or reservations about them. 
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Once the reality of Imaan is known then the form of Kufr and 
Irtidaad has also been clarified. This is because Imaan is to 
accept and submit and belying and rejecting them is Kufr and 
Irtidaad. (Sharh al Maqaasid). It has also been proven from the 
above mentioned definition of Imaan and Kufr that Kufr is not 
only that a person does not believe in Allaah and His Rasul 
(SAW), but this is also a stage of Kufr and a branch of disbelief 
that the laws that are clearly and definitely proven from 
Rasulullaah (SAW) is accepted (understanding that it is a ruling 
from Rasulullaah (SAW)) and it is rejected, even though he 
accepts all other rulings and he practices upon all of them 
with due importance. 


Note: 


At this point, two things are worthy of consideration. The first 
is that Kufr and Irtidaad will be in the case when a person 
rejects accepting a clear ruling and turns away and he does 
not have the belief that it is compulsory to practice upon it. 
However, if a person does understand the ruling to be 
compulsory to practice, but he does not practice out of evil 
habit or bad habit, then it will not be called Kufr and Irtidaad 
even though the opportunity to practice on that ruling does 
not arise throughout his life. 


Anyway, the person will be understood to be a Muslim. In the 
first case a person did not know that it is compulsory to 
practice upon a clear ruling even though he practiced upon it 
throughout his life he will be called a Kaafir and Murtad. For 
example, a person is punctual upon the five times daily Salaat 
but he does not know that it is obligatory to practice upon it, 





he is a Kaafir. Another person knows that it is obligatory but 
he does not perform it. He will be a great sinner. 


The second thing which has to be thought about is that in 
terms of proof, the laws of Islaam are of different types. 
Regarding this matter, all the types do not carry the same 
ruling. Kufr and Irtidaad will only come about in the case 
where such laws are rejected that are clearly and definitely 
proven and they prove something clear and definite. This 
means that it is proven from the Qur’aan or such Ahadith that 
have been narrated by so many narrators from the blessed era 
of Rasulullaah (SAW) until today by different classes and in 
different cities that it is considered impossible for all of them 
to agree upon lies. (This is called Tawaatur in the terminology 
of the Shari’ah and such Ahadith are called Ahadith 
Mutawaatira) 


Clear in what it shows means that the text of the Qur’aan 
dealing with it or is proven from a Mutawaatir Hadith, it 
clarifies its purport. There is no type of confusion or 
vagueness in which some Ta’weel could be resorted to. 


Then, if this type of ruling becomes famous and well known in 
every class of the Muslims, special and general that attaining 
them does not depend on any special learning and teaching, 
but generally the Muslims know of it coming down the 
generations like Salaah, fasting, Hajj, Zakaat etc. being 
obligatory and stealing, drinking being sins, Rasulullaah (SAW) 
being the final Nabi etc., then such laws are referred to as the 
necessary aspects of Deen. Those that are not of this status 
will only be definite and clear not the necessary aspects. 


The difference in ruling between the necessary aspects and 
clear rulings is that rejection of the necessary aspects is Kufr 
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by consensus of the Ummah. Ignorance is not an excuse and 
no Ta’weel will be considered. 


Regarding the clear rulings that have not reached the level of 
fame, then according to the Hanafiyyah there is detail that if a 
general person rejects out of ignorance, then the ruling of Kufr 
and Irtidaad will not be given, but he will be taught that this 
ruling is part of the definite clear rulings of Islaam and it is 
Kufr to reject it. After this, if he remains on his rejection, then 
the ruling of Kufr will be given. 
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Regarding the ruling that is clearly proven but it has not 
reached the stage of the necessary aspects like (in 
inheritance) of a granddaughter and real daughter are 
together, then the granddaughter getting a sixth is proven 
from the consensus of the Ummah. So, the apparent speech 
of the Hanafiyyah is that on the basis of rejection, the ruling of 
Kufr will be given because besides the condition of being 
proven clearly, there is no other condition...but it is 
compulsory that the speech of the Hanafiyyah should be taken 
to be that when the rejecter has knowledge that this ruling is 
clearly proven. 


The summary is that just as Kufr and Irtidaad is a type of 
changing the religion, similarly, another type is that if the 
necessary aspects of Deen or the clear rulings are rejected or 
such an interpretation is made in the necessary aspects of 
Deen though which a meaning that is against the known 
meaning is created and the known purport is changed. 
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The principle of Takfeer 


Therefore the principle of the Shari’ah regarding Takfeer of a 
Muslim is that as long as there is scope for a correct meaning 
to be taken from the speech of a person and there is nothing 
against it clearly mentioned by the speaker or there is the 
smallest difference of opinion among the Imams regarding it 
being Kufr, until that time the person will not be called a 
Kaafir. However, if a person denies a necessary aspect of Deen 
or he makes such an interpretation or change that creates a 
meaning that is against the known one, then no thought 
should be given to whether this person is Kaafir or not. And 
Allaah knows best. 


The addendum of the ruling of Imdaad ul Fataawa vol.6 


All that has been explained is in the case when it is definitely 
proven from a person or group that he or they have some Kufr 
belief or uttered some Kufr statements. However, if a person 
himself has doubt whether this person has this belief or 
whether he says a particular statement, then the cautious way 
is that which is mentioned in Imdaad ul Fataawa which is 
presented here verbatim as a conclusion. 


If there are reservations about the ruling of Kufr regarding a 
person or group, whether the causes of the doubt is the 
differences of the scholars or a conflict of reason or confusion 
of the principles, then the safest way is that the ruling of Kufr 
is not given, nor the ruling of Islaam should be given. In the 
first ruling, there is carelessness regarding his own knowledge 
and in the second ruling there is carelessness regarding the 
matters of other Muslims. So, in the rulings, both types of 
caution should be adopted, i.e. he will not be given permission 
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to marry nor will he be followed nor will his slaughtered 
animal be eaten nor will the Kaafir government be given 
control over him. 


If he has the ability to do research, the person’s beliefs should 
be checked and the ruling will be passed according to the 
findings. If he does not have the ability to research, then 
silence should be adopted and his matter should be handed 
over to Allaah. The example of this is the ruling of the doubtful 
narrations of the people of the book mentioned in the Hadith. 
ol 9) ANT) Lag ji) Leg aly Wal I gl gly abl g:3S5Y.y QiUSI Ja) | dau Y 
epee! 
Do not belie and do not verify the people of the book. Say we 


believe in Allaah and the revelation that has come down upon 
us. 


The second example is from the Figh ruling regarding a 
hermaphrodite, 


A ALN By Sa Cgths Say Y gly Cull ysl Gd GENT, ba 4 4a ys 


oie 4215183 Oly sally All Gul Ata Ga al 0 Sa Sl pall Gu gla ade 8 


abads Vp GLY! 5 lal Ge epee ne es ily 9! ala! so! Jay Ge eas 
 elgbill Lund Los alliel y Ay Lal GASy LS (Say aienalls pasts sl yal Ys Jay 
eV ¥OY Glued 


Regarding the hermaphrodite, the form that has caution will 
be taken and no ruling will be given regarding something 
about which there is doubt about the proof. When he stands 
in Salaat, he will stand in the row between the men and 
women, he will wear a head covering like the women, he will 
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sit in Qa’dah like women. It is undesirable for him to wear 
jewellery and silk. It is also undesirable that a man or woman 
(non Mahram) sits in solitude with him or he travels with a 
man or woman that is not his Mahram. After he dies, no man 
will bath him, or any woman. Tayammum will be performed 
and the shroud will be like the one given to girls. Similar is the 
case with the other rulings that the juro-consultants have 
written in detail about. 


Summary of the booklet together with answers to some 
objections 


In this matter, the first thing that needs to be considered is 
that coming out of the fold of Islaam or in order to be Kaafir 
intention or resolve is not necessary. The greatest devil, 
Iblees, did not make an intention to become Kaafir but his 
action made him a Kaafir. Regarding this the Qur’aan says, ‘He 
was of the disbelievers.’ In the first century (of Islaam) those 
who refused to give Zakaat and the followers of Musailamah 
the liar did not leave the religion of Islaam, but by the 
consensus of the Sahabah they were removed from the fold of 
Islaam. The reason is that if together with Ta’weel, rejection is 
done — if this is taken out from general belying and rejection, 
then the greatest disbeliever will also not be taken out of the 
fold of Islaam. In fact, one will have to call the idol 
worshippers, Jews and Christians Muslims then. 


This is because Shaytaan never rejected Allaah being a deity or 
His qualities, but he only rejected prostrating to someone 
other than Allaah. He can say that | am the greatest person in 
terms of believing in the oneness of Allaah, but Allaah gave 
this stubbornness the ruling of belying and classified it as the 
greatest Kufr. Similarly, the general idol worshippers make 
this Ta’weel at times that we do not take the idols as deities 
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but we do it thinking them to take us closer to Allaah and for 
His pleasure we worship them. The Qur’aan itself mentions 
this Ta’weel of the idol worshippers and classifies it as not 
worthy of attention, ‘We only worship the idols so that they 
may take us closer to Allaah’. Sometimes they make this 
Ta’weel that these idols are not Allaah directly but they are 
the ownership of Allaah. However, on account of great 
closeness they also have knowledge and power etc and are 
partner to Allaah. It is narrated in a Hadith that the polytheists 
used to say the following as Talbiyah when they went for Hajj, 


‘There is no partner for you, except that which is in Your 
ownership, i.e. the idols etc.’ 


In summary, the polytheists and idol worshippers never used 
to go against the Kalimah ‘There is no deity but Allaah’, but 
they adopted the path of Ta’weel. However, the Qur’aan and 
Hadith classified such baseless Ta’weel and belying and 
rejection and called all of them Kaafir. This is because the 
clear text of the Qur’aan and Hadith does not carry the 
purport of making someone an exception. In addition, the 
general nature of ‘There is no deity but Allaah’, in its general 
apparent meaning is the belief of the Muslim Ummah without 
any exception, 


Similarly, the person who makes some exception and special 
case regarding the verse of the final Nabi and the Hadith 
‘there is no Nabi after me’ and says that he is the final Nabi 
and no Nabi will come after him except the one who comes as 
Zilli or Buruzi, that the person is Rasulullaah (SAW) himself or 
his shadow, then in reality it is a form of the Ta’weel of the 
Arabs that they used to say in their Talbiyah. 
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If those who make baseless Ta’weel in the finality of the 
prophet-hood and in the Hadith ‘There is no Nabi after me’ 
are not understood to be out of the fold of Islaam, then the 
idol worshippers, in fact their teacher and leader Iblees will 
not be out of the fold of Islaam and he will not be Kaafir. 
Those who rebuke others regarding those who make these 
baseless interpretations and belie the beliefs of the Ummah 
and the clear texts of the Qur’aan and Hadith and say that the 
Muslims are harmed and their numbers are getting less or 
they are dividing the Ummah, then they should think that if 
the meaning of saving ourselves from division and differences 
means this that a person can do and say as he likes but he will 
not be taken to be out of the fold of Islaam then what support 
will the Ummah get from the Zindeeqs and Mulhids? In the 
light of such baseless interpretations, all the disbelievers of 
the world can be included in the Muslim Ummah. If a person 
wants to adopt such actions, then he can do it to his 
Satisfaction so that all the nations in the world and 
governments can become his and the war between Imaan and 
Kufr will end. 


However, it is apparent that by this enlightened thinking and 
ways, a person will wash his hands off the Qur’aan. ‘Some of 
you are disbelievers and some of you are believers’ has been 
announced. It has established the group of Allaah and the 
group of Shaytaan. Half of it, i.e. the Qur’aan is filled with 
opposition and Jihaad against Kufr and the Kuffaar. 


This does not make Kaafir, it shows Kaafir 


Today, many people who are not aware of the principles of 
Deen are affected by the apparent Salaah and fasting of the 
Mulhideen and accuse the scholars who call them Kaafir, that 
they are making Muslims Kaafir. It has become clear from the 
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quoted proofs that they do not show anyone to be Kaafir. 
However, he who is a Kaafir based on his own beliefs, a 
Muslim will be able to show him being a Kaafir. 


The summary is that this form of belying the Rasul is called 
Zandaqah and Ilhaad is the worst form of belying and Kufr. It is 
more dangerous than Kufr to Islaam and the Muslims. A Kaafir 
like Iblees was made Kaafir on account of this type of Kufr. 


However, because this belying was not in the clear colours of 
belying, therefore most Muslims were deceived about it, 
especially when the person doing it is punctual upon the signs 
of Islaam like Salaat, fasting, Tilaawat etc. 


Therefore there was a need to clarify the reality in the light of 
the clear texts of the Qur’aan, Hadith and statements of the 
senior scholars of the Ummah. So, all praise is due to Allaah, 
complete details of this have been mentioned in this booklet 


that to take some other purport by making Ta’weel against 
the purport of the clear definite laws of Islaam upon which 
consensus has been reached, i.e. consensus upon the purport. 
This is in reality belying the Rasul. 


In this discussion, it is also learnt that the prohibition of 
making Takfeer of the people of the Qiblah in the Hadith, the 
purport of this is not that whoever faces the Qiblah is a 
Muslim. It is a technical term in the Shari’ah. It refers to those 
who perform the general signs of Islaam like Salaat, fasting 
etc. and no action or speech comes from them through which 
Rasulullaah (SAW) is belied. 


Cabell Gy a seal Gy) Ll geo DAT, 
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